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AN INTRODUCTION TO THE QURAN. 

By DR. GUSTAV WELL. 

Translated from the second edition, with notes and references to the Quran and to 
other authorities, by Professor Frank K. Sanders, Ph.D. and Harry W. Dunning, B.A., 
of Yale University. 

XV. Attempts to propagate Islam, 628 A. D.-Soon after his 
return Muhammad sent letters' to Chosroes II., the emperor of 
Persia, to Heraclius, the emperor of the Greeks, to the princes of 

Abyssinia, to the viceroy of Egypt, and to various Arabian chief- 
tains, demanding their submission to Islam. Some were actually 
converted, and others treated his ambassadors well, from policy 
or from fear of his robber bands. Chosroes indignantly tore up 
Muhammad's letter, and the Ghassanide Amru, a Christian 
Arabian prince on the Syrian border, executed one of his mis- 
sionaries. This was the cause of the first war between Muslims 
and Christians. In order to avenge the murder Muhammad sent 
three thousand men under the command of his former slave 
Zaid. 

XVI. Defeat at Muta, 629 A. D.-But Amru was prepared for 
an attack, and assisted by Greek troops put the Muslims to flight 
at Muta. Only Khalid Ibn Walid, the future conqueror of Persia 
and Syria, who shortly before, together with Amru Ibn Aas, the 
conqueror of Egypt, had accepted Islam, saved them from com- 
plete annihilation.2 The news of this unfortunate campaign 
aroused such presumption in Mecca that some of the people, 
despite the treaty with Muhammad, did violence to his allies, 
the Khuzites. But they soon repented of their action and sent 
Abu Sofian to Medina to arrange for a continuance of peace. 
Muhammad would not enter into a new treaty, nor did he declare 
war in the presence of Abu Sofian. 

XVII. The surprise of Mecca.-But as soon as he had left 
SFor an interesting account of these letters, cf. Muir, pp. 382-387. 
2Vivid details are given by Muir, pp. 407-410o. 
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Medina, Muhammad fitted out an expedition against Mecca; 
and in order to be sure of surprising the Meccans, closed all the 
roads so that they could get no news of his preparations. Just 
as they were about to send a second embassy to reestablish peace, 
he pitched his camp in the neighborhood of Mecca with ten 
thousand men, four thousand of whom were men of Medina. So 

there was nothing for the chief men of the city to do but to 
receive him as ruler as well as prophet. Only a few of his bit- 
terest enemies still sought to force him to enter sword in hand, 
but they were obliged to yield to superior force and either to 
flee or follow the example of their more prudent fellow citizens. 
When order was restored, Muhammad betook himself to the 

Kaaba,' and according to an old custom, made seven circuits, 
each time kissing the Black Stone, an ancient holy relic, whose 

origin tradition traces back to Adam. He then destroyed 
numerous images which had been placed around the temple, and 

also the statues of Abraham and of other prophets, with which 

the interior was adorned. When the temple had been purified 
from everything which conflicted with the worship of the one 

God, Muhammad established his worship. He then assembled 

the chiefs of the city and promised full security of life and 

property for themselves and their fellow-citizens. Only eleven 
men and four women who had made themselves especially obnox- 

ious to him or to Islam were excepted from the general amnesty, 
and only four of these were actually executed. Then he, as the 

apostle of God, received the homage of the people, both men 
and women, on the hill Safa. Many, however, recognized him 

as temporal ruler, but refused to pay him homage as a prophet. 
Muhammad put forth every effort to win the Meccans; he 

confirmed many of them in their former dignities and offices, 

and proclaimed anew the city and its district a holy and 
inviolate territory. On the other side he quieted the people 
of Medina, who feared that he might again choose Mecca for 
his residence. 

XVIII. The last rally of the Arab tribes, 630 A. D.-But while 

Muhammad was busy strengthening his power in Mecca and some 

'See Hughes, Dict. Zsldmn, article Ka'bah for a very complete description. Cf. also 

Sura 5: 96-I00oo. 
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of his lieutenants were stamping out idolatry in the vicinity, an 

army was gathered from various warlike tribes of Arabia at the 
city of Taif in order to put a stop to his further conquests. As 
soon as Muhammad received information of this uprising, hav- 

ing reinforced his Medina army by two thousand Meccans, he took 
the field against the enemy. But a portion of the idolaters 
made an ambush in the valley of Hunain' and attacked him so 

fiercely that most of his troops fled. However, they soon 
recovered from their panic and returned to the attack at the 

appeal of Abbas, an uncle of the prophet, and soon overcame 
their adversaries. A large number were killed or taken prisoners, 
and their property" fell into the hands of the victors. The 
Thaqifites and some other families found a safe refuge in the 
strong city of Taif, which Muhammad besieged in vain for sev- 
eral weeks. After the retreat from Taif Muhammad was dilatory 
in distributing the booty and also arranged that the prisoners of 
the tribe of Hawazin3 should be released without ransom. His 

exasperated soldiers demanded their share and even laid violent 
hands on him. Even his most devoted supporters heaped him 
with reproaches because he, ignoring the older Muslims, had 

given so liberally to the chiefs of the Quraish and to some 
Bedouin tribes, either from the total booty or from the portion 
reserved for charity, that several hundred camels were gone. 
But Muhammad appeased them by reiterating his promise to 
return to Medina, and represented to them that these presents 
were in no sense a mark of especial esteem, but quite the con- 

trary, for he considered that he was able to win these people to, 
his cause only through earthly rewards.4 

XIX. The year of deputations.-Before his return to Medina 
Muhammad appointed representatives to direct the political and 

religious affairs respectively of the city of Mecca, and also to 
represent him. Its conquest raised his reputation so high that 
embassies flocked from all quarters of Arabia to do homage to him 
either as the apostle of God, or at least as prince of Arabia, and 

SSura 9: 25. The valley was only a few miles from Mecca; cf. Muir, p. 429 ff. 
2 They had brought all their possessions with them; cf. Muir, loc. cit. 

3To which tribe Muhammad's foster mother belonged; cf Muir, p. 434. 
4Sura 9:57 ff. 
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therefore the next year was called the "year of deputations."' 
Among others the Banu Hanifa appeared, at whose head was one 
Musailama," a self-styled prophet against whom war was waged 
after the death of Muhammad. But we know nothing reliable 

concerning their intercourse. We learn from a letter sent by 
Muhammad to the converted people of Najran that besides belief 
in God, Muhammad, hell, and paradise, he especially insisted on 

prayer at fixed times and the attendant purifications as well as 
the pilgrimage to Mecca and the giving of alms. The most 

important prohibition is that forbidding recourse, in case of dis- 

putes, to the assistance of relatives instead of appealing to law 
and authority, for only thus could the constant tribal feuds be 
made to cease, and a national unity established. Disobedience 
to this was punished with death. 

XX. The campazign of Tabik, 631 A. D.--The numerous sub- 
missions which Muhammad received at this time may have deter- 
mined him, in order to avenge his defeat at Muta, to summon 
all his allies, in the name of God, to take part in a campaign 
against the Greeks.3 But not only the distant tribes but even the 

people of Medina failed to respond. Some excused themselves 
on the ground of the oppressive heat which would be encoun- 
tered in this campaign. Others were engaged in the date har- 
vest or could not raise the necessary provisions for the journey; 
but the majority did not have the courage to encounter the 
Greeks who were again winning victories under Heraclius. With 
the greatest difficulty he collected thirty thousand men, half of 
whom, however, on the second day after their departure from 
Mecca, returned with Abd Allah Ibn Ubaj, untroubled by the 

damning verses which Muhammad hurled at them.4 Of course 
with such a small force Muhammad could not venture to go near 
the enemy, so he only went as far as Tabik, a small town about 

halfway to Damascus in the direction of Aila.5 Even the bold 

'A. H. (anno Hijra) 9. (A. D. 630, 631). 
About him cf. Hughes, p. 422. 

3The capital of the "Eastern Empire" was Byzantium. Syria was under the 
sway of the Greek emperor at this time, Damascus being its chief city. 

4 Sura 9: 82-86. Muir lays much less stress on the symptoms of mutiny, p. 455. 
s Aila is the ancient Elath at the head of the Gulf of 'Aqaba. 



AN INTRODUCTION TO THE QURAN. 277 

Umar advised him to be satisfied with the submission of some 

petty neighboring princes and to postpone the battle with the 
Greeks until a more favorable time. Muhammad followed this 

advice, but on the way back he was forced to pass over many 
acts of insubordination on the part of the soldiers, who had been 
disappointed in their hopes of rich booty, which he probably 
would have punished with death under other circumstances. 
Muhammad was severe only towards the hypocritical Banu 
Ghanim, who had out of mere jealousy of the other people of 
Quba built a rival mosque' which they had urged the prophet 
to consecrate, and towards some stay-at-home men of Medina 
who passed as good Muslims but had remained behind. 

XXI. Active measures against idolaters.--Muhammad was too 
weak to cut a path with the sword for Islam beyond the borders 
of the peninsula of Arabia. He, nevertheless, felt quite strong 
enough no longer to allow any independent non-Muslims within 
it. Therefore he sent Ali to Mecca to proclaim to all the Arabs 
at the time of the pilgrimage that every treaty between him 
and the unbelievers which did not expire at a fixed time should 
be considered abrogated after an interval of four months. 
Henceforth no unbeliever, whether idolater, Jew, or Christian, 
could tread the holy territory of Mecca. The latter could, upon 
payment of tribute, continue in their old faith; but against the 
idolaters who had no special agreement, complete annihilation 
was planned, if they persisted in unbelief. 

XXII. The farewellpilgrimage, A. D. 631.-This proclamation, 
together with the death of Abd Allah Ibn Ubaj, after which 
Muhammad first became really sole ruler in Medina. caused most 
of the people of Arabia to submit to him, so that at the end of 
the tenth year of the Hijra he could undertake a pilgrimage and 
preach his most important laws and doctrines in complete security 
at the head of at least forty thousand believers. On the hill of 
Arafat, a few miles east of Mecca, on which even before this 
time the Arabs were accustomed to gather on the ninth day of 
the month of pilgrimage, Muhammad preached a sermon in 
which he first set forth the customs and laws appertaining to the 

'Sura 9: zo7 ff. 
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pilgrimage which were designed to put the pilgrim in a state of 
mind above everything common and worldly. At the beginning 
of a pilgrimage the pilgrim consecrates himself to the Supreme 
Being by this prayer: "Here am I at thy service, O God! 
Here am I at thy service. Thou hast no equal, praise belongs 
to thee alone, all good comes from thee, thine is the kingdom, 
no one shares it with thee." During the journey the pilgrim 
must wear a plain garment, abstain from hunting,' avoid quarrel- 
ing, and refrain from all sensual pleasures. In Mecca itself he 
must make several visits to the temple and other sanctuaries, in 
which various prayers are to be said; then the beasts for sacri- 

fice,2 which he has brought with him, are slaughtered and the 

greater part of them distributed among the poor. To the last 

duty Muhammad added yet another, that of the rich and strong 
towards the poor and weak. He spoke in the most decided 
terms against usurers and other heartless believers, and declared 
canceled all interest which had accumulated in times past, 
although his own uncle Abbas was the principal sufferer thereby. 
Moreover he quashed all previous cases of homicide, although 
no vengeance had yet been taken for one of his cousins; all 
future cases were to be punished by the legal judge and not at 
the caprice of the injured parties. Furthermore he recommended 
the weak, helpless wife to the love and justice of her husband, 
and secured to her a definite share of his estate.3 Then, after he 
had denounced some heathen customs concerning the holy 
months and advocated the retention of a pure lunar year without 
intercalation, he went on, "O ye people! Satan has surely given 
up all hope of being worshiped longer in this land; still be con- 

tinually on your guard and always act in accordance with your 
faith. Hold fast to the book of God. He who takes it for guidance 
cannot go wrong. Take my words to heart, for I have attained 

my end. Ye have as a standard the plain word of God and the 

teachings of his prophet. Consider my words and bethink your- 
selves that all Muslims are brothers; that the property of one is 
not permitted to another, unless freely given. God commands 

' Sura 5: 1-3, 96. 
2Sura 22 : 37, 38. 
3 Sura 4: 1-25, passim. 
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you that you, until the day on which you shall be received by 
him, hold the life and property of your neighbors as sacred as 
the holy month in which we are now, as the consecrated territory 
in which we are assembled, and as the great festival which we 
celebrate today." The following words in the Quran formed the 
end of his speech, and, according to Muslim tradition, were 
revealed to him on the spot: "Today the unbelievers are giving 
up their hopes of accomplishing anything against you believers; 
fear them not, only fear me. Today your religion has reached 
completeness. Today my mercy is completed unto you, I have 
chosen Islam (i. e., resignation) for your faith."' 

On the return journey to Mecca, which Muhammad made on 
the I4th of the pilgrimage month, he recommended Ali, against 
whom some complaints had arisen in regard to his administra- 
tion in Yemen, to the love and protection of all Muslims, and 
had them swear by their faith in God, Muhammad, the resurrec- 
tion, paradise, and hell, to consider and treat him always as his 
nearest relative and friend.2 

XXIII. His last illness.-Some months after this last pilgrim- 
age Muhammad made ready for a third campaign in Syria, but 
on account of his sudden illness the preparations were completed 
by his successor, Abu Bakr. His malady first became dangerous 
when, already sick with fever, he went by night to the cemetery 
of Medina,3 extolled the calm quiet of the dead, prayed for them, 
and rejoiced that he was soon to escape the storms of this world. 
However, he still went out for some days and visited his wives, 
until he finally felt too weak. Then he chose as his sick room 
the house of his favorite wife, Ayisha. This adjoined the mosque, 
and he left it only to take part in the public prayers, in which 
Abu Bakr officiated in his place as Imam or reader. One day 
his fever left him for a moment in consequence of a cold bath, 
and he made an address to the people in which he recommended 
to the care of all Muslims Abu Bakr and Usama, the son of his 
freedman, Zaid, whom he had named as commander of the 

SSura 5s. 
2The Shi'a sect, which recognizes Ali as the rightful successor of Muhammad, 

appeals to these words and celebrates as a feast-day the day of their utterance. 
3 For a fuller account cf. Muir, p. 496. 
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expedition against the Greeks. Then he declared himself ieady 
to give satisfaction to anyone whom he had wronged in any way. 
He admonished the people who had come from Mecca with him 

always to treat the people of Medina, his helpers, with esteem 
and honor, and he exhorted them for their part to live on good 
terms with the refugees. Hereupon he is said to have prepared 
his hearers for his death, and to have enunciated the following 
verses of the Quran: "By the afternoon! Man goeth to corrup- 
tion, except those who believe, do good works, and who mutually 
recommend truth and perseverance in the faith."' He then 
added, probably anticipating the desertion of many Arabs who 
were only outwardly converted, perhaps also the coming civil 
wars on account of the succession and with the intention of 

removing all blame from himself: "Hell flames, the resurrec- 
tion draws near, like the latter part of a dark night; but by God 

you can lay no blame on me. I have permitted only what the 

Quran permits and forbidden only what the Quran forbids." 
Some days later, during an attack of fever, he is said to have 
asked for writing materials in order to set down or have written 

something which would ward off strife and error, therefore 

apparently to name his successor as ruler of the believers. But 
Umar opposed the granting of this request, it is conjectured, 
because he feared that Ali might be designated, while he, as he 
soon showed, had decided for Abu Bakr; and so the highly 
honored prophet, law-giver, and statesman died,2 without having 
left any solution to the most important question which, after his 
death, was to convulse the bereaved kingdom. 

In spite of the above-mentioned speech, the wording of which 
we therefore doubt, at least in the matter of the announcement 
of his approaching death, there was great consternation among 
the Muslims when the news of his demise spread abroad. Even 
Umar was unwilling to believe it, and sought to convince the 

people that the prophet still lived. But Abu Bakr pronounced 
him dead, and said to the assembled multitude: "Whoever of 

you has served Muhammad, know that he is dead, but whoever 
' Sura, lo3. 
2June 8, 632 A. D., his sixty-third year. For a detailed account of his death cf. 

Muir, pp. 499-509. 
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has served the God of Muhammad, let him continue in his serv- 
ice, for he liveth and never dies." Then he recited a verse of 
the Quran' in which Muhammad's death was predicted, but which 
none of those present remembered hearing before. Umar allowed 
himself to be persuaded and publicly announced that his first 
position was erroneous, arising from a misunderstanding of a 
passage in the Quran." 

XXIV. The choice of Muhammaad's successor.-As soon as 
Muhammad's death became a certainty the discussion about the 
choice of his successor began. But as Ali took no part therein, 
the party in favor of Abu Bakr had only to contend with the 
claims of some of the people of Medina at whose head was Sa'd 
Ibn Ubada. Abu Bakr's eloquence and Umar's energy joined to 
the divisions among the citizens and the support of the Aslamites 
won the victory for Abu Bakr, and he received the homage of 
the principal Muslims in Medina. After much disputing, 
Muhammad was buried on the night of the 9th of June, in the 
house of Ayisha, where he died, which later, when the mosque 
was enlarged, was incorporated in it. 

XXV. Theprivate life of Muhammad. -A glance at the private 
and family life of the Arabian prophet is important for the right 
comprehension of his character, and serves to explain many 
places in the Quran. By his marriage with Khadija, which we 
must mention first because he owed his independence and self- 
reliance entirely to her, Muhammad had a son whom he named 
Qasim (whence he was called Abu-l' Qasim, "the father of 
Qasim") and four daughters. Qasim died in infancy, two of his 
daughters married in succession the future caliph, Uthman, the 
third married her cousin, Abul Aas, and Fatima, the youngest 
and the only one by whom Muhammad's race was perpetuated, 
was united to her cousin All. Besides Khadija, Muhammad had 
eleven wives and several concubines. Among the latter the only 
one deserving especial mention is the Coptic girl Mary, sent as 
a present from the viceroy of Egypt, for she bore him a son who, 
however, like Qasim, died young. She also, as we will soon see, 

'Sura 3: 138. 
2 Sura 2: I37. Umar supposed that so long as his people endured he would remain 

among them as a witness. 
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called forth some remarkable Quran verses. Among the former 
we merely mention in passing Maimuna, a sister-in-law of his 
uncle Abbas, the aunt of the general Khalid, and Umm Habiba, 
the daughter of Abu Sufian; but we dwell longer on Ayisha, 
the daughter of Abu Bakr, Hafsa, the daughter of Umar, and 
Zainab, the daughter of Jahsh and the sister of the general Abd 
Allah Ibn Jahsh, who made the first military or predatory expe- 
dition in the sacred month of Rajab. To Ayisha Muhammad 
was betrothed a few months after the death of Khadija, but as 
she was but seven years of age he did not marry her until later 
at Medina. She may not be lightly passed over, because she 
was Muhammad's only virgin bride, and his best beloved wife; 
and as such had the most influence over him. She is, moreover, 
the authority for many traditions which, as well as Muslim 

legends, serve to support IslAm, and she herself played no unim- 

portant part in the civil war beginning under Uthman and end- 

ing with the victory of the Umayyads. But in an introduction 
to the Quran she merits an especial place because she occasioned 
various passages in the Quran which serve to exhibit Muhammad's 
character both as prophet and as law-giver. In one of these 
Hafsa also appears. Moreover, this lady held a position almost 

equivalent to that of Ayisha, for, as we shall see, she had charge 
of the first collection of the fragments of the Quran which 
Uthman used for his recension. 

XXVI. Muhammad's revelation regarding Mary, the Coptic girl. 
-The following circumstance was the cause of the revelation 
which has to do with Hafsa and Ayisha. Muhammad one day 
had a secret meeting with the Coptic girl, Mary, and was sur- 

prised by Hafsa, in whose house it unluckily happened. In 
order to quiet his jealous and insulted wife Muhammad promised 
to have nothing more to do with Mary. But Hafsa made no 
secret of the whole matter, and Muhammad was treated with 

such contempt by his whole harem, and especially by Hafsa and 

Ayisha, that he spent an entire month in seclusion. Later on he 
threatened them with divorce in the name of God, and then sup- 

ported by a revelation' resumed his relations with Mary. 
'Sura 66. Compare also Muir, p. 442, and Palmer, Vol. II., p. 290, note. 
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XXVII. His revelation relating to Ayisha.-Ayisha alone was 
the cause of another revelation and a mild law in regard to 
adultery. She accompanied Muhammad on a campaign against 
the Banu Mustaliq, but on the last day of the homeward journey, 
when the army broke camp, early in the morning, she remained 
behind and arrived at Medina some hours later in charge of 
Safwan Ibn Muattal, a member of the rear guard. Of course, 
in the eyes of the public, Ayisha was an adulteress, and even 
Muhammad doubted her faithfulness. Her excuse was not 

entirely satisfactory. She declared that when she was about to 
enter her litter she missed her necklace and went back to look 
for it. But meantime her camel-driver, who thought that she 
had entered, fastened the litter as usual on the camel and started 
off, so that when she came back the litter had disappeared and the 
troops were so far advanced that she could not overtake them. 
Muhammad treated her with coldness and indifference during 
the illness, real or feigned, which followed her return, and even 
had her taken back to her parents. All Medina was entertained 
by this adventure, and Muhammad himself, among his friends, 
made no secret of his doubts of her faithfulness. Yet about a 
month after the unfortunate occurrence his love for Ayisha and 
his regard for his oldest and most faithful companion, his father- 
in-law, Abu Bakr, overcame his feeling of jealousy and revenge. 
He visited her in her father's house, and, after an epileptic fit, 
which commonly accompanied a revelation, he pronounced her 
guiltless. Those who had spoken most severely against his wife 
were scourged, and this punishment was in future to be inflicted 
upon anyone who accused another's wife of unfaithfulness with- 
out having four trustworthy witnesses to substantiate his charges.' 
Perhaps Muhammad inserted in the Quran only that portion 
relating to the law of adultery, but not that concerning Ayisha. 

XXVIII. His revelation regarding the wife of his adopted son 
Zaid.- His marriage with Zainab, the daughter of Jahsh, called 
forth a still more important revelation. She had been the wife of 
his quondam slave and adopted son, Zaid, who divorced her for 
no reason except that he knew that Muhammad loved her. In 

'Sura 24:4-6, II-2o. 
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Muslim eyes this union was doubly blamable. It was not only 
disgraceful for Muhammad to require, or at least to accept such 
a sacrifice from Zaid, one of the first and most devoted believers, 
but also unlawful, because she had been the wife of his adopted 
son, who, according to Arab custom, was to be regarded as one's 
own son, whose wife, even after divorce, was forever forbidden 
to his father, like a real daughter-in-law. In order to defend 
himself from the reproaches which were hurled at him from all 
sides, he first, in the name of God, declared the established cus- 
tom of calling an adopted child son to be foolish,' and forever 
afterwards sinful. Therefore Zaid was no longer to be called 
son of Muhammad, but son of Harith, who was his real father. 
In another passage he endeavored to show that Zaid divorced his 
wife without his connivance, indeed against his wish; then he is 
reminded by God how he, in spite of his love for Zainab, advised 
Zaid to keep her, and how he even, after the divorce, hesitated 
to marry her from fear of men until God expressly commanded 
it, and indeed, firstly, to show that he who acts according to the 
will of the Lord need not fear people's talk, and then, by his own 

example, to give more force to the law about adopted sons, a 
law, he added in order to fully justify himself, which was not new 
but was already promulgated by earlier prophets, whom, however, 
he does not mention. 

XXIX. Other similar revelations.-These revelations are not 

the only ones which have to do with Muhammad's married life. 
He had limited the Muslims to four wives apiece, but he himself, 

partly from passion, partly from policy, exceeded this number. 
Moreover, he favored one at one time and another at another 

time, although he had prescribed to the faithful a uniform treat- 
ment of their wives. Therefore he brought out a passage in 

which God permitted him the utmost freedom in this matter.2 
He was also so jealous that he did not allow his wives to go out, 

permitted them to converse with strangers only from behind a 

hanging, and forbade them to marry after his death.3 
However, in order partly to console his wives by making 
' Sura 33:3, 4, 5, 37. 
SSura 33:48 ff. 
3Sura 33:33, 51. 
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their lot common to all, women were forbidden to go out without 
a thick veil or even indoors to appear unveiled before strangers.' 
So the foundation of harem life was laid, the female sex shut out 
from public life and regarded as an object of suspicion, while 
among the Bedouins they had enjoyed the greatest honor. 

XXX. The better elements of his character.-The weakness 
which Muhammad displayed in his relations to women-and 
this is amply sufficient to make his prophetic character highly 
doubtful-is after all the only blemish in his private life known 
to us. In every other respect he was a pattern of domestic and 
social virtue. He lived in great simplicity, which at times 
bordered on want and poverty. He was so unassuming that 
he not only forbade all outward marks of deference from his 
companions, but even would not accept any service from his 
slaves which he could do himself; so that he frequently went to 
market to buy provisions, prepared them himself, mended his 
clothes, milked his goats, and even swept out his house. Anyone 
had easy access to him, and even on the street he listened to 
each petition. His kindness and generosity knew no bounds, and 
so, in spite of his large share of plunder, he was always poor, 
and left only a few dinars at his death. His gentleness did not 
display itself only in regard to the poor, but he sought in every 
way to comfort all the afflicted. No one was sick in Medina 
whom he did not visit; no one died whose funeral he did not 
attend, no one suffered a wrong without his hastening to their 
help, especially where it was a matter of righting the weak 
against the strong. In general he was cheerful and careful, but 
when policy required he could proceed to the greatest atrocities. 
Not only were individual wrong-doers and active enemies of 
IslAm condemned to death, but they were even rendered harm- 
less by assassination. Still, considering the length of his rule, 
there were few such cases. There was a real massacre only in 
the case of the Banu Quraiza. He was implacable in regard to 
these people only because they had deserted him in time of 
danger, had negotiated with the enemy and thereby brought him 
very near destruction. 

'Sura 24: 31 and 33:59. 
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XXXI. An estimate of his character.--If we consider Muham- 

mad, who proclaimed himself the prophet and apostle of God, 
to be nothing more than an ordinary Arab chieftain, then in 
our eyes the spots which we perceive in his life tend to disap- 
pear, for they are partly justified by the usages and customs of 
his time. We would pronounce him a crafty statesman who 

accomplished great things, partly from love for his people, partly 
from ambition. We can give him our approval as a reformer of 

Judaism and Christianity, as a civilizer, and as the preacher of 

pure monotheism and of the doctrines of immortality and the 

judgment, and, considering his many misfortunes at first, we can- 
not withhold our admiration. But he appears to us as a prophet 

only so long as he was a persecuted man in Mecca. Then seized 

by religious enthusiasm he might have felt the call to proclaim a 
new faith, and, in consequence of his bodily infirmity, may have 
believed that God revealed himself to him by means of angels, 
visions and dreams. But upon his arrival at Medina self-decep- 
tion ceased, and at best he could only have justified himself in 

deceiving others by the maxim "The end justifies the means."' 

x Muir's review of his person and character should be read (pp. 523-536). It also 

brings out the contrast between his earlier and later life, the light and shade of his 
domestic relations, the difference between the morally courageous, stedfastly faithful, 

outspoken, simple-hearted preacher, and the prince who asserted a divine license for 

many cruel and unworthy actions, the broad distinction between the methods of appeal 
and persuasion used at Mecca, and the intolerance, fanaticism and force inculcated at 
Medina. Muir recognizes that Muhammad banished idolatry, made certain ideas of 

God a living principle in the lives of his followers, and emphasized many social virtues. 
But these were gained at the cost of three radical evils.- I) Polygamy, divorce and 

slavery were sanctioned and perpetuated. 2) Toleration, any freedom of thought, 
was made impossible. 3) There was no chance for growth. Islim does not pave the 

way for something better, but prevents progress. 

N•ldeke 
argues that he was certainly a prophet (i. e., one through whom God 

speaks), proven by the character of the Quran, as well as the thorough confidence of 
such excellent men as Abu Bakr, and by his constant aggressiveness notwithstanding 
his natural timidity. A large share of his mistakes should be credited to lack of judg- 
ment rather than to evil purpose. Pp. 1-5. 
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